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Dear Brothers and S ist ers,
The Creed which begins by describing God as “the Father Almighty”, the topic of ou r
meditation last week, then adds that he is “M aker of heaven and earth”, and thus take s
up the affir ma ti on w it h w hich the Bible begin s. Indeed the first verse of Sacred Scriptu re
reads: “In the begi nning God created the heavens and the earth” (Gen 1:1). God is th e
origin of all things and his omnipoten ce a s a loving Father unfolds in the beauty o f th e
creation.
In creation, God mani fested himself as Fat he r, since he is the origin of life, and in crea ting
he shows hi s omni potence. And Sacred Script ur e uses very evocative images of it. ( cf. Is
40:12; 45:18; 48:13; Ps 104:2.5; 135:7; Pr ov 8: 27-29; Job 38-39). As a good and powerfu l
Father he takes care of what he has cr eate d with unfailing love and faithfulness, as th e
Psalms say over and over again (cf. Ps 5 7: 11; 108:5; 36:6). So it is that creation becomes
a place in wh ich t o know and recognize t he Lo rd’s omnipotence and goodness, as we ll as
an appeal to our faith as believers that we pr oclaim God as Creator.

-1-

“By faith”, the author of the Letter to t he He br ews wrote, “we understand that the wo rld
was created by the word of God, so th at what is seen was made out of things which d o no t
appear” ( 11:3). Faith t hus implies the ability to recognize the invisible, by identifyin g its
traces in the vi sibl e world. Believers can re ad the great book of nature and understand its
language (cf Ps 19:2-5); but the word of r eve lation that awakens faith is necessary if man
is to become ful ly aware of the reality of God a s Creator and Father. The Book of Sacred
Scripture says that human intelligence can f ind the clue to understanding the world in the
light of faith.
With the solemn presentation of the divine work of creation that unfolded over seven da ys,
the first chapter of Genesis in particular o ccup ies a special place. God brought the crea tio n
to completion in six days and on the se ven th, the sabbath, he did not do anything , b ut
rested: a day of freedom for all, a da y of comm union with God. Thus, with this image the
Book of Gene sis t ell s us that God’s first th ou ght was to find a love that would corresp ond
to his love.
Then his second thought was to creat e a ma terial world in which to place this love, th ese
creatures who respond to him in freedom. This structure therefore results in the text bein g
marked by ce rtain meaningful repetitio ns. For example, the sentence “God saw that it wa s
good”, is r epe ated six t imes (vv. 4, 10 , 12, 1 8, 21, 25) and to conclude, the seventh time ,
after the cr eat ion of man: “God saw everyt hing that he had made, and behold, it was ve ry
good” (v. 31). E veryt hing that God cr ea tes is beautiful and good, steeped in wisdom and
love; God’s creat ive acti on brings ord er , in stils harmony and bestows beauty.
In the narr ative of Genesis, therefore, it becomes clear that the Lord created with his word :
ten times we read i n t he text the phrase: “ God said” (vv. 3, 6, 9, 11, 14, 20, 24, 26, 28 ,
29). It is the Word, t he Logos of God who is at the origin of the reality of the world, and
saying: “God sai d”, i t was so, emphasizes th e effective power of the divine Word. This is
what the Psalmist sings: “by the wor d of th e Lord the heavens were made, and all th e ir
host by the breath of his mouth… for he spoke, and it came to be, he commanded an d it
stood forth” (33[ 32]: 6, 9). Life springs f or th , the world exists, because all things obey th e
divine Word.
However our question today is: in th e ag e of science and technology does speaking o f
creation still make sense? How should we u nd er stand the narratives in Genesis? The B ible
does not intend t o be a natural science manual; r ather, it wishes to make the authentic a n d
profound truth of t hings understood. The fundamental truth that the accounts of Gene sis
reveal to us is that t he w orld is not a collect ion of forces that clash with each other; it h as
its origin and its permanence in the Logos, in God’s eternal Reason which continues to
sustain the universe.
A plan of the world exists which is con ceived by this Reason, by the Creator Spiri t. To
believe that t his is t he foundation of all t hings illuminates every aspect of existence a nd
gives us the courage t o face the adventu re of life with trust and hope. Therefore, Scriptu re
tells us that the origin of being, of th e wo rld , our own origin is not in the irrational o r in
need, but rather in reason and love and fr eedom. Consequently, there is this alterna tive:
either the prio rity of the irrational, of n ece ssit y, or the priority of reason, of freedom, o f
love. We believe in the latter hypothesis.
However, I woul d also li ke to say a word ab ou t the summit of all creation: man and woma n,
the human bei ng, the only being “able t o know and love his creator” (Pastoral Constitu tion
on the Chur ch i n the Modern World, Gau dium et Spes, n. 12). Looking up at the heave n s
the Psalmist wondered: “when I look at your h eavens, the work of your fingers, the moo n
and the star s whi ch you have establishe d; what is man that you are mindful of him, and
the son of ma n t hat you care for him? ” (Ps 8: 3- 4).
The human being, lovi ngly created by G od, is indeed tiny in comparison with the immen sity
of the universe. At times, as we look wit h f ascination at the enormous expanses of th e
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firmament, we too perceive our limitat io ns. Hum an beings are inhabited by this para dox:
our smallness and our transcience exist side by side with the greatness of what God ’s
eternal love wanted for us.
The accounts of the C reation in the Bo ok of Genesis also usher us in to this mysterio us
environment, hel ping us to become acquain ted with God’s plan for man. They affirm, first
of all, that God formed man of dust from th e gr ound (cf. Gen 2:7). This means that we are
not God, we d id not make ourselves, we are earth; yet it also means that we come fro m
the good earth through the work of the g oo d Cr eator.
In addition there is another fundamenta l r ealit y: all human beings are dust, over and abo ve
the distinctions made by culture and by histo ry, over and above every social difference ;
we are one humani ty modelled with God’s one earth.
Then there is a second element: the hu man being came into existence because God
breathed the b reath of life into the body h e h ad formed from earth (cf. Gen 2:7). The human
being is made in God’s image and liken ess ( cf. Gen 1:26-27). For this reason we all b ear
within us the life-givi ng breath of God and ever y human life — the Bible tells us — is und e r
God’s special prot ecti on. This is the most pr of ound reason for the inviolability of hu man
dignity against every attempt to evalu at e t he person according to utilitarian and powerbased criteria. To be in the image and likeness of God indicates that man is not close d in
himself but has in God an essential re fere nce point.
In the first Chapters of t he Book of Genesis we find two important images: the garden, with
the tr ee of the knowledge of good and e vil, a nd t he serpent (cf. 2:15-17; 3:1-5). The garden
tells us that the real it y in which God has place d the human being is not a wild forest b ut a
place that pro tect s, nurtures and sustain s; and human beings must not consider the world
as a property to be looted and exploit ed but as a gift of the Creator, a sign of his savin g
will, a gift to be cultivated and safeguard ed , to increase and to develop with respect and in
harmony, following its rhythms and log ic in a ccordance with God’s plan (cf. Gen 2:8-1 5 ).
Then the serpent i s a symbol that come s fr om the Oriental fertility cults that fascina te d
Israel and we re a constant temptatio n t o abandon the mysterious covenant with God .
In this light Sacred Scripture present s t he temptation of Adam and Eve as the core of
temptation and sin. What, in fact, did t he ser pent say? He did not deny God but insinua te d
a subtle questi on: “Did God say, ‘you sha ll not eat of any tree of the garden’?” (Gen
3:1). This is how the serpent awoke in t hem the suspicion that the covenant with G o d
was nothing but a chain that bound them, th at deprived them of freedom and of the most
beautiful and precious things of life. Their temptation became the temptation to build b y
themselves the world in which to live, to r ef use to accept the limitations of being creature s,
the limitations of good and evil, of m or ality; t hey saw their dependence on the love of
God the Creator as a burden of which t o fr ee t hemselves. This is always the essence of
temptation. But when the relationship with God is falsified, with a lie, putting ourselve s
in his place, al l other relationships are altere d. The other then becomes a rival, a thre a t.
Straight after succumbi ng to the tempt at io n, Adam turned on Eve (cf. Gen 3:12); the two
conceal themselves from the sight of th at God with whom they had been conversin g a s
friends (cf. 3:8-10); the world is no longer th e garden in which to live in harmony, b ut a
place to exploi t, riddled with hidden snare s (cf 3 :14-19); envy and hatred for others ente red
man’s heart. A n example of this is Cain who kills his own brother Abel (cf. 4:3-9).
Actually, in o pposing their Creator people go against themselves, deny their origin an d
consequently thei r truth; and evil, wit h its p ainful chain of sorrow and death, enters th e
world. M oreover, all t hat God had crea ted was good, indeed, very good, but after man h a d
opted freely for fal sehood rather than t ruth , e vil entered the world.
I would like to highlight a final teaching in th e accounts of the Creation; sin begets sin
and all the si ns of hist ory are interconnecte d. This aspect impels us to speak of wha t is
called “original sin”. What is the meanin g of t his reality that is not easy to understand ? I

-3-

would just li ke to suggest a few points. First of all we must consider that no human bein g
is closed in on hi mself, no one can live sole ly for himself and by himself; we receive life
from the other and not only at the mome nt of our birth but every day. Being human is a
relationship: I am myself only in the “you” and through the “you”, in the relationship of
love with the “you” of God and the “you” of oth er s. Well, sin is the distortion or destructio n
of the relati onshi p with God, this is its esse nce: it ruins the relationship with God, the
fundamental relationship, by putting ourse lves in God’s place.
The Catechism of t he Catholic Church st at es t hat with the first sin man “chose himself over
and against God, agai nst the requirem ents of his creaturely status and therefore aga in st
his own good” (n. 398). Once the fun da ment al relationship is spoilt, the other relation a l
poles are al so jeopardized or destroyed : sin ruins relationships, thus it ruins everyt hing ,
because we are rel ati onal. Now, if the relat io nship structure is disordered from the outset,
every human being comes into a wor ld ma rked by this relational distortion, comes into a
world disturbed by sin, by which he o r she is m arked personally; the initial sin tarni shes
and wounds human nature (cf. Catechism of the Catholic Church, 404-406). And by himse lf,
on his own, man is unable to extricat e himself from this situation, on his own he cann o t
redeem himse lf ; only the Creator himself can r ight relationships. Only if he from who we
distanced ourselves comes to us and lovingly holds out his hand can proper relationsh ip s
be restored. This happens through Jesus Chr ist, who goes in exactly the opposite directio n
to A dam, as is described by the hymn in the second chapter of St Paul’s Letter to th e
Philippians (2:5-11): whereas Adam did not acknowledge his creatural being and wanted to
put himself in God’s place, Jesus, the Son of God, was in a perfect filial relationship with
the Father , he emptied himself and beca me th e servant, he took the path of love, humblin g
himself even to death on a cross, to set r ight our relations with God. The Cross of Ch rist
thus became the new tree of life.
Dear brothers and si sters, living ou t fait h means recognizing God’s greatness an d
accepting our smallness, our condition as cre at ures, letting the Lord fill us with his lo ve
and thus develop our true greatness. Evil, wit h its load of sorrows and sufferings, is a
mystery illum inat ed by the light of faith which gives us the certainty that we can be fre ed
from it: the certai nty that it is good to be a hum an being.

To special groups:
I offer a warm wel come to all the Eng lish -speaking visitors present at today’s Audie nce,
including those from E ngland, Ireland an d t he United States. May your visit to the tombs o f
the Apostles P eter and Paul inspire you n eve r to place anything before the love of Christ.
Upon all of you, I invoke God’s blessings o f joy and peace.
Lastly, an aff ecti onate thought for the yo un g peopl e, the sick and the newlyweds . May
today’s Memorial of the St Paul Miki a nd his Companion Martyrs of Japan encourage you,
dear young people, and in particular y ou st ud en ts of the Franciscan “Faà di Bruno” Institute
in Turin, on the 150th anniversary of it s foundation, and those of the Regnum Christi
School in Rome, to spend your energy f or th e cause of the Gospel; may it help you, d ear
sick people, to accept your cross in spir itual union with the Heart of Christ; and ma y it
encourage you, dear newlyweds , always t o ha ve trust in Providence, also in the difficu lt
moments of your conj ugal life.
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