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Dear Brothers and Sisters,

The Creed which begins by descr ib ing God as “ the Father Almighty”,  the topic of  our
meditat ion last  week, then adds that he is “Maker of  heaven and earth”,  and thus takes
up the af f i rmat ion wi th which the Bible begins.  Indeed the f i rst  verse of  Sacred Scr ipture
reads: “ In the beginning God created the heavens and the earth” (Gen 1:1).  God is the
or ig in of  a l l  th ings and his omnipotence as a loving Father unfolds in the beauty of  the
creat ion.

In creat ion,  God manifested himsel f  as Father,  s ince he is the or ig in of  l i fe,  and in creat ing
he shows his omnipotence. And Sacred Scr ipture uses very evocat ive images of  i t .  (cf .  Is
40:12; 45:18; 48:13; Ps 104:2.5;  135:7;  Prov 8:27-29; Job 38-39).  As a good and powerful
Father he takes care of  what he has created with unfai l ing love and fai thfulness, as the
Psalms say over and over again (cf .  Ps 57:11; 108:5;  36:6).  So i t  is  that  creat ion becomes
a place in which to know and recognize the Lord’s omnipotence and goodness, as wel l  as
an appeal  to our fa i th as bel ievers that  we proclaim God as Creator.
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“By fai th” ,  the author of  the Letter to the Hebrews wrote,  “we understand that the wor ld
was created by the word of  God, so that what is seen was made out of  th ings which do not
appear”  (11:3).  Fai th thus impl ies the abi l i ty  to recognize the invis ib le,  by ident i fy ing i ts
traces in the v is ib le wor ld.  Bel ievers can read the great book of  nature and understand i ts
language (cf  Ps 19:2-5);  but  the word of  revelat ion that awakens fai th is necessary i f  man
is to become ful ly aware of  the real i ty of  God as Creator and Father.  The Book of  Sacred
Scr ipture says that human intel l igence can f ind the c lue to understanding the wor ld in the
l ight  of  fa i th.

With the solemn presentat ion of  the div ine work of  creat ion that unfolded over seven days,
the f i rst  chapter of  Genesis in part icular occupies a special  p lace. God brought the creat ion
to complet ion in s ix days and on the seventh,  the sabbath,  he did not do anything, but
rested: a day of  f reedom for al l ,  a day of  communion with God. Thus, wi th th is image the
Book of  Genesis te l ls  us that  God’s f i rst  thought was to f ind a love that would correspond
to his love.

Then his second thought was to create a mater ia l  wor ld in which to place this love, these
creatures who respond to him in f reedom. This structure therefore resul ts in the text  being
marked by certain meaningful  repet i t ions.  For example,  the sentence “God saw that i t  was
good”,  is  repeated six t imes (vv.  4,  10,  12, 18, 21, 25) and to conclude, the seventh t ime,
af ter  the creat ion of  man: “God saw everything that he had made, and behold,  i t  was very
good” (v.  31).  Everything that God creates is beaut i fu l  and good, steeped in wisdom and
love; God’s creat ive act ion br ings order,  inst i ls  harmony and bestows beauty.

In the narrat ive of  Genesis,  therefore,  i t  becomes clear that  the Lord created with his word:
ten t imes we read in the text  the phrase: “God said” (vv.  3,  6,  9,  11,  14, 20, 24, 26, 28,
29).  I t  is  the Word, the Logos of  God who is at  the or ig in of  the real i ty of  the wor ld,  and
saying: “God said”,  i t  was so, emphasizes the ef fect ive power of  the div ine Word. This is
what the Psalmist  s ings:  “by the word of  the Lord the heavens were made, and al l  their
host by the breath of  h is mouth… for he spoke, and i t  came to be, he commanded and i t
stood forth” (33[32]:6,  9) .  L i fe spr ings forth,  the wor ld exists,  because al l  th ings obey the
div ine Word.

However our quest ion today is:  in the age of  science and technology does speaking of
creat ion st i l l  make sense? How should we understand the narrat ives in Genesis? The Bible
does not intend to be a natural  science manual;  rather,  i t  wishes to make the authent ic and
profound truth of  th ings understood. The fundamental  t ruth that  the accounts of  Genesis
reveal  to us is that  the wor ld is not a col lect ion of  forces that c lash with each other;  i t  has
i ts or ig in and i ts permanence in the Logos ,  in God’s eternal  Reason which cont inues to
sustain the universe.

A plan of  the wor ld exists which is conceived by th is Reason, by the Creator Spir i t .  To
bel ieve that th is is the foundat ion of  a l l  th ings i l luminates every aspect of  existence and
gives us the courage to face the adventure of  l i fe wi th t rust  and hope. Therefore,  Scr ipture
tel ls us that  the or ig in of  being, of  the wor ld,  our own or ig in is not in the i r rat ional  or  in
need, but rather in reason and love and freedom. Consequent ly,  there is th is al ternat ive:
ei ther the pr ior i ty of  the i r rat ional ,  of  necessi ty,  or  the pr ior i ty of  reason, of  f reedom, of
love. We bel ieve in the lat ter  hypothesis.

However,  I  would also l ike to say a word about the summit  of  a l l  creat ion:  man and woman,
the human being, the only being “able to know and love his creator”  (Pastoral  Const i tut ion
on the Church in the Modern World,  Gaudium et Spes ,  n.  12).  Looking up at  the heavens
the Psalmist  wondered: “when I  look at  your heavens, the work of  your f ingers,  the moon
and the stars which you have establ ished; what is man that you are mindful  of  h im, and
the son of  man that you care for  h im?” (Ps 8:3-4).

The human being, lovingly created by God, is indeed t iny in comparison with the immensi ty
of  the universe. At t imes, as we look wi th fascinat ion at  the enormous expanses of  the
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f i rmament,  we too perceive our l imi tat ions.  Human beings are inhabi ted by th is paradox:
our smal lness and our t ranscience exist  s ide by s ide with the greatness of  what God’s
eternal  love wanted for us.

The accounts of  the Creat ion in the Book of  Genesis also usher us in to th is myster ious
environment,  helping us to become acquainted with God’s plan for man. They af f i rm, f i rst
of  a l l ,  that  God formed man of  dust f rom the ground (cf .  Gen 2:7).  This means that we are
not God, we did not make ourselves,  we are earth;  yet  i t  a lso means that we come from
the good earth through the work of  the good Creator.

In addi t ion there is another fundamental  real i ty:  al l human beings are dust,  over and above
the dist inct ions made by cul ture and by history,  over and above every social  d i f ference;
we are one humanity model led wi th God’s one earth.

Then there is a second element:  the human being came into existence because God
breathed the breath of  l i fe into the body he had formed from earth (cf .  Gen 2:7).  The human
being is made in God’s image and l ikeness (cf .  Gen 1:26-27).  For th is reason we al l  bear
within us the l i fe-giv ing breath of  God and every human l i fe — the Bible te l ls  us — is under
God’s special  protect ion.  This is the most profound reason for the inviolabi l i ty  of  human
digni ty against  every at tempt to evaluate the person according to ut i l i tar ian and power-
based cr i ter ia.  To be in the image and l ikeness of  God indicates that man is not c losed in
himsel f  but  has in God an essent ia l  reference point .

In the f i rst  Chapters of  the Book of  Genesis we f ind two important images: the garden, wi th
the tree of  the knowledge of  good and evi l ,  and the serpent (cf .  2:15-17; 3:1-5).  The garden
tel ls us that  the real i ty in which God has placed the human being is not a wi ld forest  but a
place that protects,  nurtures and sustains;  and human beings must not consider the wor ld
as a property to be looted and exploi ted but as a gi f t  of  the Creator,  a s ign of  h is saving
wi l l ,  a gi f t  to be cul t ivated and safeguarded, to increase and to develop with respect and in
harmony, fo l lowing i ts rhythms and logic in accordance with God’s plan (cf .  Gen 2:8-15).

Then the serpent is a symbol that  comes from the Oriental  fer t i l i ty  cul ts that  fascinated
Israel  and were a constant temptat ion to abandon the myster ious covenant wi th God.
In th is l ight  Sacred Scr ipture presents the temptat ion of  Adam and Eve as the core of
temptat ion and sin.  What,  in fact ,  d id the serpent say? He did not deny God but insinuated
a subt le quest ion:  “Did God say, ‘you shal l  not  eat of  any t ree of  the garden’?” (Gen
3:1).  This is how the serpent awoke in them the suspic ion that the covenant wi th God
was nothing but a chain that  bound them, that  depr ived them of f reedom and of  the most
beaut i fu l  and precious things of  l i fe.  Their  temptat ion became the temptat ion to bui ld by
themselves the wor ld in which to l ive,  to refuse to accept the l imi tat ions of  being creatures,
the l imi tat ions of  good and evi l ,  of  moral i ty;  they saw their  dependence on the love of
God the Creator as a burden of  which to f ree themselves. This is always the essence of
temptat ion.  But when the relat ionship wi th God is fa ls i f ied,  wi th a l ie,  put t ing ourselves
in his place, al l  other relat ionships are al tered. The other then becomes a r ival ,  a threat.
Straight af ter  succumbing to the temptat ion,  Adam turned on Eve (cf .  Gen 3:12);  the two
conceal  themselves from the sight of  that  God with whom they had been conversing as
fr iends (cf .  3:8-10);  the wor ld is no longer the garden in which to l ive in harmony, but a
place to exploi t ,  r iddled with hidden snares (cf  3:14-19);  envy and hatred for others entered
man’s heart .  An example of  th is is Cain who ki l ls  h is own brother Abel  (cf .  4:3-9).

Actual ly,  in opposing their  Creator people go against  themselves, deny their  or ig in and
consequent ly their  t ruth;  and evi l ,  wi th i ts painful  chain of  sorrow and death,  enters the
world.  Moreover,  a l l  that  God had created was good, indeed, very good, but af ter  man had
opted freely for  fa lsehood rather than truth,  evi l  entered the wor ld.

I  would l ike to highl ight  a f inal  teaching in the accounts of  the Creat ion;  s in begets s in
and al l  the s ins of  h istory are interconnected. This aspect impels us to speak of  what is
cal led “or ig inal  s in” .  What is the meaning of  th is real i ty that  is  not easy to understand? I
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would just  l ike to suggest a few points.  First  of  a l l  we must consider that  no human being
is c losed in on himsel f ,  no one can l ive solely for  h imsel f  and by himsel f ;  we receive l i fe
from the other and not only at  the moment of  our bir th but every day. Being human is a
relat ionship:  I  am mysel f  only in the “you” and through the “you”,  in the relat ionship of
love with the “you” of  God and the “you” of  others.  Wel l ,  s in is the distort ion or destruct ion
of the relat ionship wi th God, th is is i ts essence: i t  ru ins the relat ionship wi th God, the
fundamental  re lat ionship,  by putt ing ourselves in God’s place.

The Catechism of the Cathol ic Church states that  wi th the f i rst  s in man “chose himsel f  over
and against  God, against  the requirements of  h is creaturely status and therefore against
his own good” (n.  398).  Once the fundamental  re lat ionship is spoi l t ,  the other relat ional
poles are also jeopardized or destroyed: s in ruins relat ionships,  thus i t  ru ins everything,
because we are relat ional .  Now, i f  the relat ionship structure is disordered from the outset,
every human being comes into a wor ld marked by th is relat ional  d istort ion,  comes into a
world disturbed by s in,  by which he or she is marked personal ly;  the in i t ia l  s in tarnishes
and wounds human nature (cf .  Catechism of the Cathol ic Church ,  404-406).  And by himsel f ,
on his own, man is unable to extr icate himsel f  f rom this s i tuat ion,  on his own he cannot
redeem himsel f ;  only the Creator himsel f  can r ight  re lat ionships.  Only i f  he f rom who we
distanced ourselves comes to us and lovingly holds out his hand can proper relat ionships
be restored. This happens through Jesus Christ ,  who goes in exact ly the opposi te direct ion
to Adam, as is descr ibed by the hymn in the second chapter of  St  Paul ’s Letter to the
Phi l ippians (2:5-11):  whereas Adam did not acknowledge his creatural  being and wanted to
put himsel f  in God’s place, Jesus, the Son of  God, was in a perfect  f i l ia l  re lat ionship wi th
the Father,  he empt ied himsel f  and became the servant,  he took the path of  love, humbl ing
himsel f  even to death on a cross,  to set  r ight  our relat ions wi th God. The Cross of  Chr ist
thus became the new tree of  l i fe.

Dear brothers and sisters,  l iv ing out fa i th means recogniz ing God’s greatness and
accept ing our smal lness,  our condi t ion as creatures,  let t ing the Lord f i l l  us wi th his love
and thus develop our t rue greatness. Evi l ,  wi th i ts load of  sorrows and suffer ings,  is a
mystery i l luminated by the l ight  of  fa i th which gives us the certainty that  we can be freed
from i t :  the certainty that  i t  is  good to be a human being.

To special  groups:

I  of fer  a warm welcome to al l  the Engl ish-speaking vis i tors present at  today’s Audience,
including those from England, I re land and the United States.  May your v is i t  to the tombs of
the Apost les Peter and Paul  inspire you never to place anything before the love of  Chr ist .
Upon al l  of  you, I  invoke God’s blessings of  joy and peace.

Last ly,  an af fect ionate thought for  the young people, the sick and the newlyweds .  May
today’s Memorial  of  the St Paul  Miki  and his Companion Martyrs of  Japan encourage you,
dear young people ,  and in part icular you students of  the Franciscan “Faà di  Bruno” Inst i tute
in Tur in,  on the 150th anniversary of  i ts  foundat ion,  and those of  the Regnum Christ i
School  in Rome, to spend your energy for the cause of  the Gospel ;  may i t  help you, dear
sick people,  to accept your cross in spir i tual  union with the Heart  of  Chr ist ;  and may i t
encourage you, dear newlyweds ,  a lways to have trust  in Providence, also in the di f f icul t
moments of  your conjugal  l i fe.
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