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POPE TO ROME'S PRIESTS: THE SECOND VATICAN COUNCIL, AS I
SAW IT
2013-02-14 Vat ican Radio

(Vat ican Radio) Pope Benedict  XVI has met par ish pr iests and clergy of  the Diocese of
Rome in the Paul  VI Hal l  at  the Vat ican. Led by Cardinal  Vicar Agost ino Val l in i  and auxi l iary
bishops, they greeted Benedict  XVI wi th great af fect ion and prolonged applause

"I t  is  a special  and provident ia l  g i f t  of  -  began the Pope -  that ,  before leaving the Petr ine
ministry,  I  can once again meet my clergy,  the c lergy of  Rome. I t '  s  a lways a great joy to
see how the Church l ives,  and how in Rome, the Church is al ive:  there are pastors who in
the spir i t  of  the supreme Shepherd, guide the f lock of  Chr ist" .  " I t  is  a t ru ly Cathol ic and
universal  c lergy,  -  he added -  and is part  of  the essence of  the Church of  Rome i tsel f ,  to
ref lect  the universal i ty,  the cathol ic i ty of  a l l  nat ions,  of  a l l  races, of  a l l  cul tures”.

“At the same t ime I  am very grateful  to the Cardinal  Vicar who is helping to reawaken, to
rediscover the vocat ions in Rome i tsel f ,  because i f  on the one hand Rome is the c i ty of
universal i ty,  i t  must be also a c i ty wi th i ts own strong, robust fa i th,  f rom which vocat ions
are also born.  And I  am convinced that wi th the help of  the Lord we can f ind the vocat ions
He Himself  g i f ts us,  guide them, help them to develop and thus help the work in the
vineyard of  the Lord.  "

"Today -  cont inued the Pope -  you have confessed the Creed before the Tomb of St.  Peter:
in the Year of  the Fai th,  I  see this as a very appropr iate,  perhaps even necessary,  act ,
that  the c lergy of  Rome meet at  the Tomb of the Apost le of  which the Lord said,  ' to you
I entrust  my Church. Upon you I  bui ld my Church’ .  Before the Lord,  together wi th Peter,
you have confessed: 'you are Chr ist ,  the Son of  the l iv ing God. '  Thus the Church grows:
together wi th Peter,  confessing Christ ,  fo l lowing Christ .  And we do this always. I  am very
grateful  for  your prayers that  I  have fel t  -  as I  said Wednesday -  a lmost physical ly.  Though
I am now ret i r ing to a l i fe of  prayer,  I  wi l l  a lways be close to al l  you and I  am sure al l  of
you wi l l  be c lose to me, even though I  remain hidden to the wor ld.  "
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"For today, given the condi t ions of  my age -  he said -  I  could not prepare a great,  real
address,  as one might expect,  but  rather I  thought of  chatt ing about the Second Vat ican
Counci l ,  as I  saw i t " .

The Pope began with an anecdote:  " In 1959 I  was appointed professor at  the Universi ty
of  Bonn, which is at tended by students,  seminar ians of  the diocese of  Cologne and other
surrounding dioceses. So, I  came into contact  wi th the Cardinal  of  Cologne, Cardinal
Fr ings.  Cardinal  Sir i  of  Genoa, -  I  th ink i t  was in 1961 -  had organized a ser ies of
conferences with several  cardinals in Europe, and the Counci l  had invi ted the archbishop
of Cologne to hold a conference, ent i t led:  "The Counci l  and the wor ld of  modern thought."
The Cardinal  invi ted me -  the youngest of  the professors -  to wr i te a project ;  he l iked the
project  and proposed this text ,  as I  had wri t ten i t  to the publ ic,  in Genoa".

"Short ly af ter  -  he cont inued -  Pope John invi ted him to come [ to Rome –ed] and he was
afraid he had perhaps said maybe something incorrect ,  fa lse and that he had been asked
to come for a repr imand, perhaps even to depr ive him of  h is red hat . . .  (pr iests laughing)
Yes . . .  when his secretary dressed him for the audience, he said:  'Perhaps now I  wi l l  be
wearing this stuf f  for  the last  t ime.. .  ( the pr iests laugh).  Then he went in.  Pope John came
towards him and hugged him, saying, 'Thank you, Your Eminence, you said th ings I  have
wanted to say,  but I  had not found the words to say'  . . .  ( the pr iests laugh, applaud) Thus,
the Cardinal  knew he was on the r ight  t rack,  and I  was invi ted to accompany him to the
Counci l ,  f i rst  as his personal  advisor,  then -  in the f i rst  per iod,  perhaps in November '62 –
I  was also appointed as an of f ic ia l  per i to [expert-ed] for  the Counci l ” .

Benedict  XVI cont inued: "So, we went to the Counci l  not  only wi th joy,  but  wi th enthusiasm.
The expectat ion was incredible.  We hoped that everything would be renewed, that  a new
Pentecost real ly would come, a new era of  the Church, because the Church was not robust
enough at  that  t ime: the Sunday pract ice was st i l l  good, even vocat ions to the pr iesthood
and rel ig ious l i fe were already somewhat fewer,  but  st i l l  suf f ic ient .  But nevertheless,  there
was the feel ing that the Church was going on, but gett ing smal ler ,  that  somehow i t  seemed
l ike a real i ty of  the past and not the bearer of  the future.  And now, we hoped that th is
relat ionship would be renewed, changed, that  the Church would once again source of
strength for  today and tomorrow. "

The Pope then recal led how they saw "that the relat ionship between the Church and the
modern per iod was one of  some ‘contrasts ’  f rom the outset,  start ing wi th the error in the
Gal i leo case, "and the idea was to correct  th is wrong start  "and to f ind a new relat ionship
between the Church and the best forces in the wor ld,  " to open up the future of  humanity,
to open up to real  progress."

The Pope recal led:  "We were ful l  of  hope, enthusiasm and also of  good wi l l . "  " I  remember
- he said -  the Roman Synod was considered as a negat ive model"  -  where -  i t  is  said -
they read prepared texts,  and the members of  the Synod simply approved them, and that
was how the Synod was held.  The bishops agreed not to do so because they themselves
were the subject  of  the Counci l .  So -  he cont inued -  even Cardinal  Fr ings,  who was famous
for his absolute,  a lmost met iculous, f idel i ty to the Holy Father said that  the Pope has
summoned the bishops in an ecumenical  counci l  as a subject  to renew the Church.

Benedict  XVI recal led that " the f i rst  t ime this at t i tude became clear,  was immediately on
the f i rst  day."  On the f i rst  day,  the Commissions were to be elected and the l is ts and
nominat ions were impart ia l ly  prepared. And these l is ts were to be voted on. But soon the
Fathers said,  "No, are not s imply going to vote on already made l is ts.  We are the subject .
"They had to move the elect ions -  he added -  because the Fathers themselves wanted to
get to know each other a l i t t le ' ,  they wanted to make their  own l is ts.  So i t  was done. " I t
was a revolut ionary act  -  he said -  but  an act  of  conscience, of  responsibi l i ty  on the part
of  the Counci l  Fathers."
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So -  the Pope said -  a strong act iv i ty of  mutual  understanding began. And this -  he said
- was customary for  the ent i re per iod of  the Counci l :  "smal l  t ransversal  meet ings."  In th is
way he became fami l iar  wi th the great f igures l ike Father de Lubac, Danielou, Congar,  and
so on. And this – he said "was an exper ience of  the universal i ty of  the Church and of  the
real i ty of  the Church, that  does not merely receive imperat ives f rom above, but grows and
advances together,  under the leadership -  of  course – of  the Successor of  Peter"  .

He then rei terated that everyone “arr ived with great expectat ions" because " there had
never been a Counci l  of  th is s ize,"  but  not everyone knew how to make i t  work.  The French,
German, Belgian, Dutch episcopates,  the so-cal led "  Rhineland Al l iance”,  had the most
clear ly def ined intent ions."  And in the f i rst  part  of  the Counci l  -  he said -  i t  was they who
suggested the road ahead, then i t ’s  act iv i t ies rapidly expanded and soon al l  part ic ipated
in the "creat iv i ty of  the Counci l . "

The French and the Germans -  he observed -  had many interests in common, even with
qui te di f ferent nuances. Their  in i t ia l  intent ion -  seemingly s imple -  "was the reform of
the l i turgy,  which had begun with Pius XII , "  which had already reformed Holy Week; their
second intent ion was ecclesiology; their  th i rd the Word of  God, Revelat ion,  and then also
ecumenism. The French, much more than the Germans -  he noted -  st i l l  had the problem
of deal ing wi th the s i tuat ion of  the relat ionship between the Church and the wor ld.

Referr ing to the reform of the l i turgy,  the Pope recal led that "af ter  the First  World War,
a l i turgical  movement had grown in Western Central  Europe,"  as " the rediscovery of  the
r ichness and depth of  the l i turgy,"  which hi therto was almost locked within the pr iest ’s
Roman Missal ,  whi le the people prayed with their  prayer books " that  were made according
to the heart  of  the people",  so that  " the task was to t ranslate the high content,  the language
of the c lassical  l i turgy,  into more moving words, that  were c loser to the heart  of  the people.
But they were almost two paral le l  l i turgies:  the pr iest  wi th the al tar  servers,  who celebrated
the Mass according to the Missal  and the lay people who prayed the Mass with their  prayer
books”.  "  Now - he cont inued -  "The beauty,  the depth,  the Missal ’s weal th of  human and
spir i tual  h istory "  was rediscovered as wel l  as the need more than one representat ive of
the people,  a smal l  a l tar  boy, to respond "Et cum spir i tu your" etc.  ,  to al low for "a real
dialogue between pr iest  and people,"  so that the l i turgy of  the al tar  and the l i turgy of  the
people real ly were "one single l i turgy,  one act ive part ic ipat ion":  "and so i t  was that the
l i turgy was rediscovered, renewed."

The Pope said he saw the fact  that  the Counci l  started with the l i turgy as a very posi t ive
sign, because in th is way " the pr imacy of  God” was sel f  evident” .  Some – he noted -
cr i t ic ized the Counci l  because i t  spoke about many things, but not about God: instead,
i t  spoke of  God and i ts f i rst  act  was to speak of  God and open to the ent i re holy people
the possibi l i ty  of  worshiping God, in the common celebrat ion of  the l i turgy of  the Body
and Blood of  Chr ist .  In th is sense -  he observed -  beyond the pract ical  factors that
advised against  immediately start ing wi th controversial  issues, i t  was actual ly "an act  of
Providence" that  the Counci l  began with the l i turgy,  God, Adorat ion.

The Holy Father then recal led the essent ia l  ideas of  the Counci l :  especial ly the paschal
mystery as a centre of  Chr ist ian existence, and therefore of  Chr ist ian l i fe,  as expressed
in Easter and Sunday, which is always the day of  the Resurrect ion,  "over and over again
we begin our t ime with the Resurrect ion,  wi th an encounter wi th the Risen One. "  In th is
sense -  he observed -  i t  is  unfortunate that  today, Sunday has been transformed into the
end of  the week, whi le i t  is  the f i rst  day,  i t  is  the beginning: " inwardly we must bear in
mind this is the beginning, the beginning of  Creat ion,  the beginning of  the re-creat ion of
the Church, our encounter wi th the Creator and with the Risen Christ .  "  The Pope stressed
the importance of  th is dual  content of  Sunday: i t  is  the f i rst  day,  that  is  the feast of  the
Creat ion,  as we bel ieve in God the Creator,  and encounter wi th the Risen One who renews
Creat ion:  " i ts real  purpose is to create a wor ld which is a response to God's love. "

The Counci l  a lso pondered the pr incipals of  the intel l ig ib i l i ty  of  the Li turgy -  instead
of being locked up in an unknown language, which was no longer spoken -  and act ive
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part ic ipat ion.  "Unfortunately – he said -  these pr inciples were also poor ly understood."  In
fact ,  intel l ig ib i l i ty  does not mean "banal iz ing" because the great texts of  the l i turgy -  even
in the spoken languages  -  are not easi ly intel l ig ib le,  " they require an ongoing format ion
of the Chr ist ian,  so that he may grow and enter deeper into the depths of  the mystery,  and
thus comprehend".  And also concerning the Word of  God -  he asked -  who can honest ly
say they understand the texts of  Scr ipture,  s imply because they are in their  own language?
"Only a permanent format ion of  the heart  and mind can actual ly create intel l ig ib i l i ty  and
part ic ipat ion which is more than one external  act iv i ty,  which is an enter ing of  the person,
of  h is or her being into communion with the Church and thus in fe l lowship wi th Chr ist ."

The Pope then addressed the second issue: the Church. He recal led that the First  Vat ican
Counci l  was interrupted by the Franco-Prussian War and so had emphasized only the
doctr ine on pr imacy, which was descr ibed as " thanks to God at  that  h istor ical  moment",
and " i t  was very much needed for the Church in the t ime that fo l lowed”.  But -  he said -  " i t
was just  one element in a broader ecclesiology",  a l ready in preparat ion.  So a a f ragment
remained from the Counci l .  So from the beginning -  he said – the intent ion was to real ise
a more complete ecclesiology at  a later.  Here,  too,  -  he said -  the condi t ions seemed very
good, because af ter  the First  World War,  the sense of  Church was reborn in a new way. A
sense of  the Church began to reawaken in people’s souls and the Protestant bishop spoke
of the "century of  the Church."  What was especial ly rediscovered from Vat ican I ,  was the
concept of  the myst ical  body of  Chr ist ,  the aim was to speak about and understand the
Church not as an organizat ion,  something structural ,  legal ,  inst i tut ional ,  which i t  a lso is,
but as an organism, a v i ta l  real i ty that  enters my soul ,  so that  I  mysel f ,  wi th my own soul  as
a bel iever,  am a construct ive element of  the Church as such. In th is sense, Pius XII  wrote
the encycl ical  Mist ic i  Corpor is Chr ist i ,  as a step towards a complet ion of  the ecclesiology
of Vat ican I .

I  would say the theological  d iscussion of  the 30s-40s, even 20s, was completely under the
sign of  the word "  Mit ic i  Corpor is."  I t  was a discovery that  created so much joy in th is t ime
and in th is context  the formula arose "We are the Church, the Church is not a structure,
something . . .  we Christ ians,  together,  we are al l  the l iv ing body of  the Church" .  And of
course this is t rue in the sense that we, the t rue ‘we’  of  bel ievers,  a long with the ‘ I ’  of
Chr ist ,  the Church. Eachone of  us,  not  we, a group that c la ims to be the Church. No: th is
"we are Church" requires my inclusion in the great "we" of  bel ievers of  a l l  t imes and places.

So, the f i rst  idea: complete the ecclesiology in theological  way, but progressing in a
structural  manner,  that  is  a longside the succession of  Peter,  h is unique funct ion,  to
even better def ine the funct ion of  the bishops of  the Episcopal  body. To do this,  the
word "col legial i ty"  was found, which provoked great,  intense and even – I  would say –
exaggerated discussions. But i t  was the word, i t  might have been another one, but th is
was needed to express that the bishops, together,  are the cont inuat ion of  the twelve,  the
body of  the Apost les.  We said:  only one bishop, that  of  Rome, is the successor of  one
part icular apost le Peter.  Al l  others become successors of  the apost les enter ing the body
that cont inues the body of  the apost les.  And just  so the body of  b ishops, the col lege, is
the cont inuat ion of  the body of  the twelve,  so i t  is  necessary,  i t  has i ts funct ion,  i ts r ights
and dut ies.

" I t  appeared to many -  the Pope said -  as a struggle for  power,  and maybe someone did
think about power,  but  basical ly i t  was not about power,  but  the complementar i ty of  the
factors and the completeness of  the body of  the Church with the bishops, the successors
the apost les as bearers,  and each of  them is a pi l lar  of  the Church together wi th th is great
body”.

These -  he cont inued -  were the two fundamental  e lements in the search for a
comprehensive theological  v is ion of  ecclesiology, meanwhi le,  af ter  the '40s,  in the '50s,
a l i t t le 'cr i t ic ism of the concept of  the Body of  Chr ist  had already been born:  myst ic -
someone said -  is  too exclusive and r isk overshadowing the concept of  the people of
God. And the Counci l  -  he observed -  r ight ly,  accepted this fact ,  which in the Fathers
is considered an expression of  the cont inui ty between the Old and New Testaments.  We
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pagans, we are not in and of  ourselves the people of  God, but we become the chi ldren
of Abraham and therefore the people of  God, by enter ing into communion with Chr ist  who
is the only seed of  Abraham. And enter ing into communion with Him, being one with Him,
we too are people of  God. That is,  the concept of  "people of  God" impl ies cont inui ty of
the Testaments,  cont inui ty of  God's history in the wor ld,  wi th men, but also impl ies a
Christological  e lement.  Only through Christology do we become the people of  God, and
the two concepts are combined. And the Counci l  -  said the Pope -  decided to create
a Tr in i tar ian construct ion of  ecclesiology: the people of  God-the-Father-Body of  Chr ist-
Temple of  the Holy Spir i t .

But only af ter  the Counci l  -  he cont inued – was an element that  had been somewhat hidden,
brought to l ight ,  even as ear ly as the Counci l  i tsel f ,  that  is ,  the l ink between the people of
God, the Body of  Chr ist ,  and their  communion with Chr ist ,  in the Euchar ist ic union. "Here
we become the body of  Chr ist ,  that  is ,  the relat ionship between the people of  God and
the Body of  Chr ist  creates a new real i ty,  that  is ,  the communion."  And the Counci l  -  he
cont inued -  led to the concept of  communion as a central  concept.  I  would say phi lo logical ly
that i t  had not yet  fu l ly  matured in the Counci l ,  but  i t  is  the resul t  of  the Counci l  that
the concept of  communion becomes more and more an expression of  the sense of  the
Church, communion in di f ferent dimensions, communion with the Tr iune God, who Himself
is communion between the Father,  Son and Holy Spir i t ,  sacramental  communion, concrete
communion in the Episcopate and in the l i fe of  the Church.

The problem of Revelat ion provoked even greater discussion: at  issue was the relat ionship
between Scr ipture and tradi t ion,  and above al l  th is interested exegetes of  a greater
freedom, who fel t  somewhat – shal l  we say -  in a s i tuat ion of  negat iv i ty before Protestants,
who were making great discover ies,  whi le Cathol ics fe l t  a l i t t le ' "handicapped" by the need
to submit  themselves to Magister ium. There was therefore a very concrete issue at  stake:
how free are exegetes? How does one read Scr iptures wel l? What is meant by t radi t ion?
It  was a plur i -d imensional  bat t le that  I  can not out l ine now, but certainly what is important
thing is that  Scr ipture is the Word of  God and the Church is subject  to the Scr iptures,  obeys
the Word of  God and is not above Scr ipture.  Yet,  Scr ipture is Scr ipture only because there
is the l iv ing Church, i ts l iv ing subject ,  wi thout the l iv ing subject  of  the Church Scr ipture is
only a book, open to di f ferent interpretat ions but which does not give any f inal  c lar i ty.

Here,  the batt le -  as I  said -  was di f f icul t  and the intervent ion of  Pope Paul  VI was decis ive.
This intervent ion shows al l  the del icacy of  the Father,  h is responsibi l i ty  for  the outcome
of the Counci l ,  but  a lso his great respect for  the Counci l .  The idea had emerged that
Scr ipture is complete,  everything can be found therein,  so there was no need for t radi t ion,
and that Magister ium has nothing to say to us.  Then the Pope sent the Counci l ,  I  bel ieve,
14 formulas of  a sentence to be included in the text  on Revelat ion and gave us,  gave
the Fathers the f reedom to choose one of  14 ( formulas),  but  said:  "One has to be chosen
to complete the text" .  I  remember,  more or less,  [Lat in]  that  the formula spoke of  the
Churches’  certainty of  the fa i th is not based solely on a book, but needs the i l luminated
subject  of  the Church, guided by the Holy Spir i t .  Only in th is way can Scr ipture speak and
br ing to bear al l  of  i ts  author i ty.  We chose this phrase in the Doctr inal  Commission, one
of the 14 formulas,  i t  is  crucial ,  I  th ink,  to show the indispensabi l i ty ,  the necessi ty of  the
Church, and to understand what t radi t ion means, the l iv ing body in which the Word l ives
from the beginning and from which i t  receives i ts l ight ,  in which i t  was born.  Because the
simple fact  of  the Canon is an ecclesial  fact :  these wri t ings are Scr ipture is the resul t  of
the i l luminat ion of  the Church that found this canon of  Scr ipture wi th in hersel f ,  she found,
she did not make, but found. Only and ever in th is communion of  the l iv ing Church can one
real ly understand, read the Scr iptures as the Word of  God, as the Word that guides us in
l i fe and in death.

As I  said,  th is was a di f f icul t  d iscussion, but thanks to the Pope and thanks -  let 's  say -
to the l ight  of  the Holy Spir i t  who was present at  the Counci l ,  a document that  is  one of
the most beaut i fu l  and also innovat ive whole Counci l  was created, which demands further
study, because even today the exegesis tends to read Scr ipture outside of  the Church,
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outside of  fa i th,  only in the so-cal led spir i t  of  the histor ical-cr i t ical  method, an important
method but never able to give solut ions as a f inal  certainty only i f  we bel ieve that these
are not human words: they are the words of  God, and only i f  the l iv ing subject  to which
God has spoken, to which God speaks is al ive,  can we correct ly interpret  Sacred Scr ipture.
And there is st i l l  much to be done, as I  said in the preface of  my book on Jesus, to arr ive
at a reading of  Scr ipture that  is real ly in the spir i t  of  the Counci l .  Here the appl icat ion of
the Counci l  is  not  yet  complete,  i t  has yet to be accompl ished.

Final ly,  ecumenism. I  do not want to enter into these problems, but i t  was obvious -
especial ly af ter  the passions of  Chr ist ians in the t ime of  nat ional  social ism - that  Chr ist ians
could f ind uni ty,  at  least  seek uni ty,  but  a lso that only God can give uni ty.  We are st i l l  on
this journey.

Now, wi th these issues, the Rhine al l iance -  so to speak -  had done i ts work:  the
second part  of  the Counci l  is  much broader.  Now the themes of  " the wor ld today",  " the
modern era" and the Church emerged with greater urgency, and with them, the themes
of responsibi l i ty  for  bui ld ing of  th is wor ld,  society ’s responsibi l i ty  for  the future of  th is
world and eschatological  hope, the ethical  responsibi l i ty  of  Chr ist ians,  where they f ind
their  guides and then rel ig ious f reedom, progress and al l  that ,  and relat ions wi th other
rel ig ions.

Now al l  the players in the Counci l  real ly entered into discussions, not only the Americas-
United States wi th a strong interest  in rel ig ious f reedom. In the th i rd per iod they told the
Pope: "We can not go home without br inging with us a declarat ion on rel ig ious f reedom
passed by the Counci l . "  The Pope, however,  had f i rmness and decis ion,  the pat ience to
delay the text  unt i l  the fourth per iod to reach a maturat ion and a fa i r ly  complete consensus
among the Fathers of  the Counci l .  I  say,  not only the Americans had now entered with great
force into the Counci l  arena but also Lat in America,  knowing ful l  wel l  the misery of  their
people,  a Cathol ic cont inent and their  responsibi l i ty  for  the s i tuat ion of  the fa i th of  these
people.  And Afr ica,  Asia,  a lso saw the need for interrel ig ious dialogue: increased problems
that we Germans -  I  must say -  at  the beginning had not seen. I  cannot go into greater
depth on this now. The great document "Gaudium et Spes" descr ibes very wel l  the problem
analyzed between Christ ian eschatology and worldly progress,  between our responsibi l i ty
for  the society of  tomorrow and the responsibi l i ty  of  the Chr ist ian before eterni ty,  and
so i t  a lso renewed Christ ian ethics,  the foundat ions.  But unexpectedly,  a document that
responded in a more synthet ic and concrete manner to the great chal lenges of  the t ime,
took shape outside of  th is great document,  namely "Nostra Aetate".  From the beginning
there were our Jewish fr iends, who said to us Germans especial ly,  but  not only to us,  that
af ter  the sad events of  th is century,  th is decade of  Nazism, the Cathol ic Church has to
say a word on the Old Testament ,  the Jewish people.  They also said " i t  was clear that
the Church is not responsible for  the Shoah. those who have commit ted these cr imes were
Christ ians,  for  the most part ,  we must deepen and renew the Christ ian conscience, even
i f  we know that the t rue bel ievers always resisted these things”.  And so, i t  was clear that
we had to ref lect  on our relat ionship wi th the wor ld of  the ancient people of  God. We also
understood that the Arab countr ies -  the bishops of  the Arab countr ies -  were not happy
with th is.  They feared a glor i f icat ion of  the State of  Israel ,  which they did not want to,  of
course. They said,  "Wel l ,  a t ru ly theological  indicat ion on the Jewish people is good, i t  is
necessary,  but  i f  you are to speak about th is,  you must also speak of  Is lam. Only in th is
way can we be balanced. Is lam is also a great chal lenge and the Church should c lar i fy i ts
relat ionship wi th Is lam".  This is something that we didn’ t  real ly understand at  the t ime, a
l i t t le,  but  not much. Today we know how necessary i t  was.

And when we started to work also on Is lam, they said:  "But there are also other rel ig ions
of the wor ld:  a l l  of  Asia!  Think about Buddhism, Hinduism . . .  " .  And so, instead of  an in i t ia l
declarat ion or ig inal ly meant only for  the ancient people of  God, a text  on interrel ig ious
dialogue was created ant ic ipat ing by th i r ty years what would later reveal  i tsel f  in al l  of  i ts
intensi ty and importance. I  can not enter into i t  now, but i f  you read the text ,  you see that
i t  is  very dense and prepared by people who real ly knew the truth and i t  br ief ly indicates,
in a few words, what is essent ia l .  Thus also the foundat ions of  a dialogue in diversi ty,  in
fai th to the uniqueness of  Chr ist ,  who is One. I t  is  not  possible for  a bel iever to th ink that
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rel ig ions are al l  var iat ions on a theme of "no".  There is a real i ty of  the l iv ing God who has
spoken, and is a God, a God incarnate,  therefore the Word of  God is real ly the Word of
God. But there is rel ig ious exper ience, wi th a certain human l ight  of  creat ion and therefore
i t  is  necessary and possible to enter into dialogue and thus open up to each other and open
al l  peoples up to the peace of  God, of  a l l  h is chi ldren, and his ent i re fami ly.

Thus, these two documents,  re l ig ious f reedom and "Nostra Aetate" associated with
"Gaudium et Spes" are a very important t r i logy,  the importance of  which has only been
revealed over the decades, and we are st i l l  working to understand this uniqueness of  the
revelat ion of  God, uniqueness of  God incarnate in Chr ist  and the mult ip l ic i ty of  re l ig ions
with which we seek peace and also an open heart  to the l ight  of  the Holy Spir i t  who
enl ightens and guides to Chr ist .

I  would now l ike to add yet a th i rd point :  there was the Counci l  of  the Fathers -  the t rue
Counci l  -  but  there was also the Counci l  of  the media.  I t  was almost a Counci l  in and
of i tsel f ,  and the wor ld perceived the Counci l  through them, through the media.  So the
immediately ef f ic ient ly Counci l  that  got thorough to the people,  was that of  the media,
not that  of  the Fathers.  And whi le the Counci l  of  the Fathers evolved within the fa i th,  i t
was a Counci l  of  the fa i th that  sought the intel lectus,  that  sought to understand and try
to understand the signs of  God at  that  moment,  that  t r ied to meet the chal lenge of  God
in th is t ime to f ind the words for today and tomorrow. So whi le the whole counci l  -  as I
said -  moved within the fa i th,  as f ides quaerens intel lectum, the Counci l  of  journal ists did
not,  natural ly,  take place within the wor ld of  fa i th but wi th in the categor ies of  the media
of today, that  is  outs ide of  the fa i th,  wi th di f ferent hermeneut ics.  I t  was a hermeneut ic of
pol i t ics.  The media saw the Counci l  as a pol i t ical  struggle,  a struggle for  power between
dif ferent currents wi th in the Church. I t  was obvious that the media would take the side of
whatever fact ion best sui ted their  wor ld.  There were those who sought a decentral izat ion
of the Church, power for  the bishops and then, through the Word for the "people of  God",
the power of  the people,  the la i ty.  There was this t r ip le issue: the power of  the Pope, then
transferred to the power of  the bishops and then the power of  a l l  . . .  popular sovereignty.
Natural ly they saw this as the part  to be approved, to promulgate,  to help.  This was the
case for the l i turgy:  there was no interest  in the l i turgy as an act  of  fa i th,  but  as a something
to be made understandable,  s imi lar  to a community act iv i ty,  something profane. And we
know that there was a t rend, which was also histor ical ly based, that  said:  "Sacredness
is a pagan thing, possibly even from the Old Testament.  In the New Testament the only
important th ing is that  Chr ist  d ied outside: that  is ,  outs ide the gates,  that  is ,  in the secular
world".  Sacredness ended up as profani ty even in worship:  worship is not worship but an
act that  br ings people together,  communal part ic ipat ion and thus part ic ipat ion as act iv i ty.
And these translat ions,  t r iv ia l iz ing the idea of  the Counci l ,  were v i ru lent in the pract ice of
implement ing the l i turgical  reform, born in a v is ion of  the Counci l  outs ide of  i ts  own key
vis ion of  fa i th.  And i t  was so, also in the matter of  Scr ipture:  Scr ipture is a book, histor ical ,
to t reat  h istor ical ly and nothing else,  and so on.

And we know that th is Counci l  of  the media was accessible to al l .  So, dominant,  more
eff ic ient ,  th is Counci l  created many calamit ies,  so many problems, so much misery,  in
real i ty:  seminar ies c losed, convents c losed l i turgy t r iv ia l ized . . .  and the true Counci l  has
struggled to mater ia l ize,  to be real ized: the v i r tual  Counci l  was stronger than the real
Counci l .  But the real  strength of  the Counci l  was present and slowly i t  has emerged and
is becoming the real  power which is also t rue reform, t rue renewal of  the Church. I t  seems
to me that 50 years af ter  the Counci l ,  we see how this Vir tual  Counci l  is  breaking down,
gett ing lost  and the true Counci l  is  emerging with al l  i ts  spir i tual  strength.  And i t  is  our
task,  in th is Year of  Fai th,  start ing f rom this Year of  Fai th,  to work so that the t rue Counci l
wi th the power of  the Holy Spir i t  is  real ized and Church is real ly renewed. We hope that
the Lord wi l l  help us.  I ,  ret i red in prayer,  wi l l  a lways be with you, and together we wi l l  move
ahead with the Lord in certainty.  The Lord is v ictor ious.  Thank you.


